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referring to the destruction of Jerusalem by the Romans in A.D. 70.% The first two
scenes depicred the Roman fleet sailing to Jerusalem, and the ciry of Jerusalem
undersiege.” By commissioning these mosaics forsuch aprominent location tacing
the Lateran Field and being continuously on view toa large number of citizens and
clergy, the Church was proclaiming its historic connection with the destruction of
Jerusalem.™ Here was a statement and reaffirmation of its possession of biblical
Judaic heritage, at the same time reinforcing the public perception thar che relics
of the Temple were held in the Lateran. The porch served as the site of particular
licurgies, including the showing of a new pope to the Roman people and perhaps
also some portion of the papal adventus ceremony.

Susan Twyman has recently recalled che use of the imperial adventus ceremony
by the popes as a means of asserting papal rule, whether by a newly clected pope
or by an exiled pope returning to Rome. Alchough the extant evidence suggests
that papal adventis had been celebrated in Rome since at lcase the eighth century,
twelfth-century adventus gained a new meaning, when political events in the city
resulted in chaos and instability. In that century, papal adventus appears in the
historical record when the Roman people welcomed the pope to Rome as a
component of the imitatio imperii, and essentially as ‘a vehicle for political
propaganda’.’! The papacy’s deliberate adoption of imperial ceremony included
the routing of ceremonial papal adventns processions among the ancient
rriumphal monuments on the Forum, on part of the way from St Peter’s to the
Lateran. The processing of the papal entourage beside the relief sculptures of the
Temple Treasures on the Arch of Titus also implied that Christianity was
claiming to have superseded Judaism, and that papal power extended beyond even
the might of the former Roman Empire and its frontiers. Many questions remain
abour the specific use of the Lateran portico during the adventius ceremony, and
whether the procession served to call attention to the mosaic narratives on the

portico as a further emphasis of papal authority.™

¥ G. Ciampini, Desacrisaedificiisa Constantino Magio constriuctis: Synopsis historica (Rome:
Komarek, 1693), p. 11.

* Ingo Herklotz, ‘Der mittelalterliche fassadenportilus der Lateranbasilika und seine
Mosaiken', Romisches Jabrbuch der Bibliotheca Hertziana, 25 (1989),25-95. Ciampini, De sacris
aedificiis, p. 11.

W Herklocz, Gli ereds, pp. 172-75.

L Twyman, Papal Ceremonial ar Rome, p. 15.

2 Cf. Herklotz, Gl eredi, pp. 200-01.
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Twelfth-century adventus continued to include the Jews of Rome along with
many other groups of citizens; however, their participation took a new form in the
exhibition of the Torah to the Pope as he processed through the city. The record
of Jewish ceremonial involvement in papal adventus processions does not include
the display of the Torah to the pope until ¢. 1145 for Pope Eugenius IIL" and
again ¢. 1165, for Alexander IIL* The Jews™ exhibition of their holy texts
solemnized their loyalty to the pope, while for Christians, it focused attention on
the Church’s claim to possess the fullness of the Covenant, as originally
established berween Abraham and Yahweh, Moses and Yahweh, and later between
Jesus and his followers. This claim occurred at much the same time as the twelfth-
century papal document Sicut Judeis extended papal protection to Jews, while the
Church continued to exert control over them.”

Since the inception of Christianity, the relationship between the Jews and the
Christian Church had evolved from a familial association within Judaism to a
point of theological opposition by opposing doctrinal camps. By the time of the
First Crusade in 1096, that opposition became manifest in forced baptisms,
restrictions on the daily lives of Jews, and massacres of several Jewish
communities. In the early twelfth century, this urgent need of the Jews for
protection and Jewish pleas for security finally resulted in papal action, the issuing
of the papal lecter, Sicut Judeis, by Pope Calixtus II (1119-24).* Christians were

* “Tudci quoque non deerant tante letitie, porcantes in humeris suis legem Mosaycam’: Le
Liber Pontificalis,ed. by L. Duchesne, Bibliothéque des Ecoles frangaises d’Athénes ecde Rome,
3 vols (Paris: Editions E. de Boccard, 1955), 11, 386-87 (p. 387).
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"> The Third Lateran Council, presided over by Alexander 111 in 1179, directly addressed the
interaction of Christians with Jews and Muslims, for instance, forbidding Christians to work as

[1]bi advenerant ludei, ex more legem suam defercntes in brachiis’: Le Liber Pontificalis,

servantsor nursemaids for Jewish and Muslim employers. Many restrictions laid down by Lateran
I1Ihad been stated in earlier decrees; however, their reiteration in 1179 indicatesa perception that
certain interactions might involve danger for Christians; sce Decrees of the Ecumenical Councils,
ed. and trans. by Norman P. Tanner, 2 vols (Washington, DC: Georgetown University Press,
1990),1,223.30~224.12.

¥ Eoran excellent discussion of the surrou nding problems, see Grayzel, "The Papal Bull Sicus
Judeis', pp.250-55,in which he points out that no actual copy of Calixtus’s Bull has survived. He
considersas ‘more cogent’, i.e., possible, that the Bull wasasked forand given to the Jews of Rome.
More recent discussions of the development of Sicus fudeis may be found in Kenneth R. Stow,
“The Church and the Jews', in The New Cambridge Medieval History, ed. by David Abulafia
(Cambridge: Cambridge University Press, 1999). pp. 204-19: Kenneth R. Stow, The Jews in
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commanded neither to harm nor to kill Jews, nor to confiscate their property, nor
to treat them in any manner different from local custom. Jewish cemeteries were
also to remain undisturbed. At least five papal successors to Calixtus I reissued
Sicut Judeis during the twelfth century, including Eugenius 111 and Alexander
1LY

The two Lateran texts, the renaming of the Sancta Sanctorum, and the mosaics
on the Lateran portico, all indicate a quickening identification of the Church with
biblical Judaism, at a time when the Jews were officially protected by the papacy.
Recall Rabbi Jechiel, who served in a position of authority in the houschold of
Alexander II1 in the 1160s: a mere fifty years later, as a result of the Fourth
Lateran Council of 1215, Jews were officially and definitively barred from holding
public office by conciliar decree.*

Whilea multitude of questions remain, the evidence reveals a deliberate public
identification of the Church with its Jewish heritage during the twelfth century.
Whether this actitude toward the legacy of the ancient Hebrews influenced any
papal protection of the Jews through Sicuz Judeis, the evidence clearly indicates that
the papacy endorsed a programme which focused on the Christian supersession
of Judaism as a distinct stacement of power and authority. Considering the
forces within the Church which actively opposed the power of the popes, and
external opposition to them from the Roman Commune, Roman nobility and
Germano-Roman emperor, it is reasonable to conclude that papal actions were
conducted, not merely to follow ceremonial and papal precedent, but to produce
unmistakable statements about the sacred nature and power of the Vicarii Petri
in the twelfth century.

Rome(Leiden: Brill, 1995), pp. xxi-xxii; and Kennech R. Stow, The 7 007 Anonymous’and Papal
Sovereignty: Jewish Perceptions of the Papacy and Papal Policy in the High Middle Ages (Cincinnati:
Hebrew Union College, 1984), pp. 12-20.

¥ Shlomo Simonsohn, in The Apostolic See and the Jews, Documents: 492 1404 (Toronto:
Pontifical Institure of Mediaeval Scudies, 1988), lists the presently known twelfth-century decrees
of Sicut Judeis by Popes Eugenius III (1145-53), Alexander 111 (1 159—81), Clement III
(1187-91), Celestine 111 (1191-98), and Innocent 111 (1198-1216).

¥ Tanner, Decrees, 1, 265-67.





